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Abdul Majid Daryabadi's Tafsīr-ul- 
Qur'an: A Study 


Ziauddint 


English Translations of and Commentaries on the 
Qur'an: 20 and 21" Centuries 


The English language is symbolic of the culture 
and civilization of a large population of the world. The 
foundation of the Qur’an translation enterprise in English 
was laid by Alexander Ross in 1649. From 1649 to 2000 almost 
fifty complete English translations of the Quran appeared 
on the scene, written both by Orientalists and Muslims.’ 
Meanwhile, Muslim scholars and intellectuals engaged 
themselves in refuting the allegations and accusations of the 
Orientalists against Islam with the objective to safeguard 
the faith of the modern-educated Muslims and provide a 


proper guidance to the Muslim graduates of the European 


universities. Among such scholars, the first and the foremost 
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*“Maulana Abdul Majid Daryabadi ki Angrezi Tafsir, Tafsir ee š 


kā Mutdliah” (in Urdu), Unpublished draft, Translated by Gowhar Quac a 
lim University, 


Wani, Ph. D. (2019), Islamic Studies, Aligarh Mus 
Aligarh 


T Assistant Professor, Department of Islamic Studies, Aligarh | 


Muslim University, Aligarh 
Note: Instead of translating afresh Ziauddinís Urdu trans 


passages quoted from the English sources, they have been reprot 


in the words of their original authors, (Translator) 
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was anades Marmaduke Pickthall (d 1936) who 
fille d this collective obligation’ of Muslims, in 1930, with 
Sen nancial assistance of the Nizam of Hyderabad. After 

dullah Yusuf Al (d. 1953) wrote another translation 


this AD di | 
ofthe Qur’an ın literary English, addressing a pressing need 


of his time. 
Abdul Kader Choughley, a prominent South African 


Muslim scholar, in his book titled as The Contributions 
of Abdur Raheem Kidwat to Qur anic Studies, identifies the 
following as the most remarkable translations of the Qur’än: 


a. The Qur'an: À New Translation (2004) by Muhammad 
Abdul Haleem. His two other important books on 
the Qur’an are: Understanding the Quran: Themes and 
Style (1999), and Exploring the Quran: Context and 


Impact (2017) 
The Noble Qur’an (1999) by Abdalhaqq and Aisha 


b. 
Bevvley 

c. The Gracious Qur'àn: A Modern-Phrased Interpretation 
in English (2007) by Ahmad Zaki Hammad 

d The Clear Qur'än: A Thematic English Translation of the 
Message of the Final Revelation (2016) by Muhammad 
Mustafa Khattab 

e. What is in the Qur'än? Message of the Qur'an in Simple 
English (2013 [2019]) by Abdur Raheem Kidwai 

f. The Quran with Annotated Interpretation in Modern 


English (2006) by Ali Unal 
g. The Quran: A New Translation 


Abdul Majid Daryabadi as an English Trans 
and Exegete of the Qur’an 


(2008) by Tarif Khalidi’ 
lator 


Abdul Majid Daryabadi holds an eminent Far 
among the twentieth century Muslim anus 3 ene 
His fame rests more on his genius and né de the 
than an ything dar Ele played a leading role in 
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Qura 
interpretation and explanation of the Islamic cat n 
and the consolidation of the Muslim identity. Ba; gs, 
multi-faceted personality, he created his own ti ein 
of scholarship, including, among other works Verge 
independent translations of the Quran in both Etes 0 
Urdu. A multitude of his articles related to the Owes 
studies is reflective of his vast knowledge in this field ee 
only his English translation of the Qur’än is the focus ere, 
discussion. 

This landmark scholarly work in the field of the Ones 
translations vvas completed by Daryabadi in 1939. Althou ` 
the publisher, Taj Company, had agreed to publish jt in 
thirty parts in thirty months, the complete translation, The 
Holy Quran, was made available only in 1957, It js well- 
known that because of some limitations in this translation 
it could not achieve the expected recognition. Meanwhile, 
Daryabadi kept on continuously revising and updating it 
in the light of the findings of the modern research. At the 
behest of Sayyid Abul Hasan Ali Nadwi, the Academy 
of Islamic Research and Publications, Nadwatul ‘Ulama, 
Lucknow, published it in four volumes between 1981 and 
1985 under the title Tafsir-ul-Qur'an. Abul Hasan Nadwi’s 
“Introduction” to this edition of Daryabadi's Tafsir enriched 
its value and increased its popularity. Nadwi projected 

Jof Ahl 














Daryabadi's Tafsir as the representative of he creed o 
al-Sunnah wa al-Jama'ah. In accordance with the wish of — 
Abul Hasan Nadwi, Abdur Raheem al. PE 4 
its single-volume edition (The Glorious ( 
from the Islamic Foundation, Leiceste: K 
which includes the revised translation and 
exegetical notes from the four volumes Gi 
In this single-volume abridged edition, all the 
notes related to the Arabic grar nm ar | ha re been 
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n nge , av: 
of “ne requisites for a Quranic exegete D Pretation 
views as expounded in his Writin b se *'Yabadi's 
a intellectual depth and Vision. Accor din re of 
6 Temporary Qu an exegete is required nite atyabadi, 
ngs of the Quran to his readers in the Xplain the 


; Daryabadi's thorough knowle = Gopi bis 
amic 


és strong grip on the modern know] di er ig, 
A e 


an Ce les I 
his sharp Qur anic vision. Regarding this, Abdur Raheem 


a CON 


Far from so ruthlessiy ruling out the Palpable 
physical forms of the Qur ànic eschatology, 
Daryabadi explains these in accordance With 
the authentic Islamic doctrines. Never does 
he shy away from presenting the message 
of the Qur’an as it is. Rather, on the basis 
of evidence and arguments culled from the 
Western sources he brings out the truth of 
the Quran, illustrating how and why the 
Qur’an excels it, which, in turn, proves that 
the Qur’an is the final Word of Allah for all 
time and place and that the Bible has been 
altered and corrupted. He quotes also the 
latest Weste ms -holars ip in order to assert 


aR = 









that all the Qu ’anic ommands, be these on 
jihad, women, or the Hereafte are perfectly 
compatible h the hun nature. His 
Tafsir helps Muslims realize that they should 
profess and Islam which alone 


would ensure the b 
worlds? — 
Kidwai ighli 
Daryabadi's t ar s 


for them in both the 


chnctive features of 


Teg 9 1st 
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i. Utmost faithfulness to the original text, 
ii. | Abundance of material gleaned from the primary 
sources, 


iii. | Unapologeticstand, rather than any hint of modernist 
leanings, regarding the Qur’anic 
polygamy, slavery, etc., 

iv. A cogent critique of the Western civilization, ang 

v. An amalgamation of the classical and the modern 
authorities.‘ 

Fazlur Rahman Ansari (d. 1974), a famous Qur’änic 
scholar, has heavily relied on Daryabadi's Tafsir-ul-Qur'än, 
in his elucidation of the Islamic ethics. For example, he 
has fully endorsed Daryabadi’s interpretation, as it is, 
of the two Divine attributes, Al-Rahman and Al-Rahim. 
Daryabadis and Ansaris “respective exposure to modern 
disciplines, particularly Western philosophy reinforces 
their commonality and critique of Western civilization/5 
On the basis of his comparative religious studies, Daryabadi 
exposed the falsities in the Bible. His logical argumentation 
cleared off the doubts cast on the Qur’änic teachings. 
Maryam Jameelah acknowledges the impact of the 
comparative strain in Daryabadi's Tafsir on her reversion to 
Islam. It is no exaggeration to claim that Daryabadi’s Tafsir- 


ul-Qur’an is a unique and scholarly addition to the field of 
Quranic studies.é 


eschatology, 


Difficulties in Translating the Qur'an: 
Daryabadi’s Assessment 


According to Daryabadi, translating the Qur'an into 
any other language is the most difficult task. Because of the 
comparative poverty of the English language the difficulty 
is increased hundredfold when one has to render the 
Qur’an into it. The miraculousness of the Qur'an lies in its 
brevity and conciseness; each Qur’anic word comprises an 
ocean of meanings. There is coherence in the arrangement 
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Because of its distinctive 
language is incapable of 


act of the Qur ànic text and 
cap emitting the same on the minds of the readers. That is 


why a Qurí an translator faces the following dificul 


Qur’anic words and verses 
of e and idiom, the English 
a ei, Se 
T anne the mesmerizing impa 

ca 


ties: 
1. In the first place comes the comparative poverty of 
the English language. For instance: 


There are a large number of Arabic verbs 
which cannot be translated into English as 
verbs, such as dius ei à 4 te à etc. 
and one has perforce to render each of these 
words not by a single word but by a 
combination of words. Thus & has to be 
translated as niggardly, 3+ as truthful, ... 


There is no equivalent for the Arabic : j= 
(aorist) in English, or, for that matter, in any 
other language known to the translator. The 
Arabic ç ju combines both present and 
future tenses, whereas in other languages, 
including English, a tense is either present or 
future. Thus thousands of Arabic verbs can 
only be rendered incompletely into English. 


In English grammar there are only two 

numbers, singular and plural, and there 1s No 

single word to convey the sense of the Arabic 

dual (+s). 

lil cle 

There is comparative dearth of Ju! + 

; £ by 

(nomina agentis) in the English angunga 

whereas they abound in Arabic. asam or r 

; Aen 

apt, and many similar words have x ha 

rendered as adjectives or participles, not è 
substantives. 


2, Next, the repetition of synonyms, chi 


efly for the sake 
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of emphasis, is a frequent occurrence in Arabic: in a 
times it is of considerable literary merit and beauty i , at 
English language there is no sanction for it. Thus mange the 
expressions aS Slt vi ysl (literally, Verily, We! Wel Uch 
quicken the dead) or csset (literally, Verily He 
Surely We! We quicken and cause death) or sili : 
(literally, Verily, We! We! We have revealed th ie 


€ Admonitj 
0 
remain only partly translated. n) 


3. Another serious difficulty is caused by the case with 
which ellipses occur in the best and finest Arabic style and 
where both words and phrases have to be supplied by the 
reader to make the sense complete. Sometimes, only the 
subject is mentioned and the predicate entirely suppressed, 
whilst on other occasions the reverse is the case. The obvious 
duty of the translator in all such instances is to supply the 
omission, although his attempts in many cases may be 
hazardous. 


4. Yet another perplexity faced by the translator js 
the abrupt grammatical transition, in one and the same 
sentence, frequently found in Arabic: 


i. of person, as from the first and second 
person to the third, or vice versa; 
ii. of number, from plural to singular or 
vice versa. 
5. A further complication is caused by what is known 
as (jus sl), Le. a personal or relative pronoun having a 
different antecedent in one and the same sentence. The 
translator cannot afford to allow such ambiguities; he has to 
make a choice. 


6. Finally, there is no real equivalence in the import of 
many Arabic and English words generally held to be 
synonyms. The Arabic word „j for instance, has nO 
equivalent in English, both adultery and fornication being 
of much narrower import. Similarly, English has few words 
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to express such closely related Arabic terms dé 

ape and «44 (as in the Phrase äks à), N 

erhaps rich enough to clearly indicat 

meaning of such sets of words as ye 
y or obi her and’ st. 


7 (A! a 5 
Or is English 
€ the shades of 
4 and ii OF er, and 
vé , 

In order to substantiate the above-mentioned points 
regarding the richness of the Arabic language and the 
comparative poverty of English, Daryabadi has referred to 
the two famous Arabist Orientalists, Guillaume and Amold 
who acknowledge the same. Both these Orientalists aoree 
that the Arabic language is unparalleled in its conciseness 
in contrast to all the Aryan languages because of the 
extraordinary flexibility of verb and noun. The function of 
vowel changes and consonantal augments in Arabic has no 
equivalence in English. For example, from the root letters 
d-w-r, a number of verb forms and noun forms can be made 
reflecting the vastness of its semantic field. The same is the 
case with k-t-b and other root letters in Arabic.’ 


7 


Acknowledging his “meagre knowledge of English 
and only a passing acquaintance with Arabic,” Daryabadi 
claims that his translational and exegetical endeavour 
comprises a literal and faithful rendering of the Qur an, 
which is consistent with tolerable English. He further says: 
“Accuracy, rather than literary embellishment, is what Ihave 
aimed for throughout. I have also attempted, in my own 
humble way, to follow closely the style and phraseology 
of the Authorized Version of the English Bible, though it 
would be nothing short of temerity to expect that that 
standard has been even appreciably achieved.” Regarding 
the arrangement of his commentary, Darvabadi writes: 


Comments on lexical, grammatical, historic, 


geographical, and general exegetic interest 
are given in the footnotes. 


Where an elucidation seemed necessary in 
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NUur ap 
order to complete the sense, it has been placed 
in parentheses, again in the footnotes.., 


Ellipsis have been supplied in the text itself 10 


Daryabadi highlights the characteristics of 4, 
t i his 
translation and transliteration as follows: 


The word ‘Allah’ in the monotheistic context 
has always been retained in translation as 
Allah, and only rendered as “God’ when the 
content is distinctly pagan or polytheistic. 
The words sia and eta I have invariably 
translated as Nazarene or Nazarenes, not as 
Christian. The Holy Qur’an allows no status 
to Christianity as such. The religion of the 
Qur’an and the Prophet is always referred to 
as Islam, not as Muhammadanism. Contrary 
to the general European practice I write 
Makka (not Mecca), Madīna (not Medina), 
Muhammad (not Mohammed)...; and in the 
Arabic context I retain the correct Arabic 
forms of proper names such as Jibril, Mila il, 
Adam...and Isa, reserving their Biblical and 
European variants for the English context.” 


Tafstr-ul-Qur'än: An Analytical Study 


Some Glimpses: 


The Arabic text of the Qur’an inc 
Tafsir-ul-Qur’an is in consonance with the authe 
reliable Uthmanic script, 1e. Daryabadi has ensure 
determine the number of verses in a chapter, the Makkan oF 
Madinan categorization, number of sections (ruku’), and the 
punctuation marks, Besides, he has also given the definitions 
of these technical terms. For example, in the commentary a 


A n 
Surah al-Fatihah some exegetical notes have been written © 


luded in Daryabadi's 
ntic and 


d to 


a al 
——— - 
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the meanings of such terms as Parah, Surah, and Ayah, etc. 
to familiarize the English readers with this terminology and 
the socio-historical context of the Qur’anic revelation. In the 
first footnote on Surah al-Fatihah, Daryabadi defines Parah 
in these words: “For the sake of convenience the Surahs of 
the Quran have been arranged into thirty parts of equal 
length; each part comprises a Parah.” Likewise, Daryabadi 
defines Su rahs as the chapters of the Qur'an which have been 
arranged as per the direction of the Prophet (pbuh). He also 
sheds light on the nomenclature of the Qur’anic Surahs, and 
the occasions of revelation. For example, regarding Surah al- 
Bagarah, he writes: “The title of this chapter was occasioned 
by the mention of yellow cow in the verses 66-73." The 
occasion of revelation of Surah Al-Imran is discussed by 
Daryabadi in these words: “In the tenth year of Hijrah, a 
deputation of fourteen leading men from the Christian 
colony of Najran, in the south of Arabia, waited upon the 
Prophet in Madina. He had an argument with them on the 
Divinity of Jesus, and they were completely confounded. 
Early sections of this surah have frequent allusions to the 


fatuity of the Christian doctrine.”” 

The text, translation and commentary are arranged in 
such a sequence that on a given page four to seven se fe 
are written in the Arabic Nasta'liq script within a rectangular 


; , an a Le 3 
box, followed by their translation, which, in turn, ? 
which span one or more 


followed by the exegetical notes, renad 
pages upto the succeeding set of verses to AS 
At the beginning of the English translation of = ie 
Daryabadi has reproduced its initial and cae 
within parentheses to facilitate the reader s compre bered 
and avoid the confusion. The exegetical notes are num 


according to the Paralis, rather than 54 rahs. 


Abbreviations: 


ic f ; of 
One of the aesthetic and cademic features 


a 
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Darvabadi’s Tafsir-ul-Quran is the use of abbreviati 
and indexes. Daryabadi has honestly adopte tae 
academic practice of the Western Orientalist scholar a 
into the English and Urdu literature of the Subconti : i 
Darvabadi s consideration and utilization of this ab 
and research stvle earned him recognition and apare U 
from the Western scholars, including the Muslim adeat 
in English. The total number of abbreviations used is 101 
The use of 101 abbreviations within a single book testifies to 
its merit and makes it a unique gift of the Majidi literature 
Some of the most frequently used abbreviations are: EBr for 
Encyclopaedia Britannica, ERE for Hastings’ Encyclopaedia of 
Religion and Ethics, GRE for Gibbon’s Decline and Fall of the 
Roman Empire, LL for Lane’s Arabic-English Lexicon, and Th 
for Ashraf Ali Thanawi, etc. 


Relevance of the Indexes: 


Daryabadi regretted that he was not able to include the 
indexes in his Urdu Tafsir and he apologized to his readers 
for the inconveniences resulting from this limitation. In one 
of his “notes” written in February 1968, he lamented the 
lack of ‘indexes’ and ‘list of contents’ in his Tafsir. Later on, 
Muhammad Mustagim Muhtashim Nadwi prepared the 
indexes of the Volumes 5-7, which added to the beauty and 
value of Tafsir-i Majidi. However, much before the 
publication of his Urdu Tafsir, Daryabadi had appended 
detailed indexes, including abbreviated indicators, to his 
English Tafsir. Even today after a critical examination one 
fails to notice any error in these indexes. A Muslim student 
feels proud to rely with full confidence on these indexes and 
include the Arabic terms mentioned therein as the themes 
of his writings, following Daryabadi's viewpoints on the 
same. Pickthall’s and Abdullah Yusuf Ali's translations are 
dwarfed by Daryabadi's Tafoir-ul-Qur'ân so far as the latter's 
indexes are concerned, With the help of abbreviated 
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indicators (p. for page number, 8. for Surah number and nn 
for footnote number) one can locate the particular subject 
and theme in the Tafsir. While the Surah numbers are written 
in the Roman numerals, the verse numbering is in the Indian 
numerals. The entries in the indexes are arranged both 
alphabetically and thematically; the former comprises the 
main entries, while as the latter forms the sub-entries. For 
example, in the index of Volume I, ‘Adam’ is mentioned 
under the letter ‘A’ and under the category of ‘Adam’ are 
included the following entries: ‘creation of,’ ‘fall of, 
‘repentance of, etc. For the mutually related terms in the 
index, Daryabadi uses the ‘also see code. For example 
under the entries on ‘marriage’ and ‘Mary,’ he writes ‘also 
see dower’ and ‘also see Jesus’, respectively. The Biblica! 
variants of some names and the words written in the Arabic 
script are enclosed within parentheses, for example, Babu 


(Babylonia), ‘Alim (+), etc. 


Appendices: 
lifeline of higher academic literature In the 
Islamic jurisprudenti 
as "La-Adriyàt" are so 
written by the Medieval 
their students to highlight the intellectual limitations of 
the human beings. This has become a standard proce’ 
in the literatures in English since the last few centuries. “n 
the works of Abdul Majid Dar ue ae <a 
ubiquitous. Daryabadi followed this nr 
his Tafiisir. In these app endice ee i 
contemporaries, Seniors as WE edad below: 
of these appendices to 145 ue 
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which comprises Daryabadi's translation of Sa 
Abu! A'la Mawdudi's views on Riba (interest 
appendix reflects the intellectual dialogue o 
two famous Indian exegetes as well as their 
respect; how they benefitted from the ac 
works of one another.” 


Yyid 
). This 
f these 
Mutua] 
ademic 


(ii) At the end of Surah al-Nisa’, is an appendix on its 


verse 3, which sheds light on the issue of Polygam 
Here, Daryabadi raises three questions and dit 
gives their answers: a) Is polygamy unnatural? b) Is it 
immoral? c) Is it irrational? In this four-pages article 
Daryabadi has sought to resolve the intricacies af 
the issue of polygamy in the light of scores of books 
written by the Western scholars; interestingly, this 
concise piece includes 25 references." 


(ii) Another appendix to Surah al-Anfal 8: 60, on "The 


Role of Cavalry” comprises Daryabadi’s translation 
of a German article by Gustav Rau, published in 
the magazine, Sankt Georg, Berlin. This translated 
article was originally published by Daryabadi in The 
Statesman, Calcutta and Delhi, on March 10, 1940. 
It is a very useful article because of its historical 
authenticity and informational density.” 


(iv) The two appendices to Surah al-Kahf are on “Seven 


Sleepers” and “Identification of Zu'l Qarnain,” both 
written by Abu’l Hasan Nadwi and translated by 
Daryabadi. Drawing upon the works of Gibbon and 
James along with Ruh al-Ma’ani and Tafsir-i Kabir, 
Nadwi seeks to project the ubiquity of this story ina 
number of versions, including Greek, Syriac, Latin, 
Arabic, etc. However, given the unalterable faith of 
Muslims that the Quran is the ultimate criterion, 
Nadwi considers it much more trustworthy than 


alll the ancient texts which were always open to 
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amendments.” In the second 

, dppend) a 
84-85 of Surah al-Kahf, Naduri ba P ps verses 
Sayyid Qutb's Fi Zilal al-Qur'ån 1 y relied on 


(v) Sher Mohammad Syed’s article on “Sister of Aaron c 
the Old Testament and Ukht-u-Hirün of th pe z 
e Our’an 
is appended by Daryabadi to Surah Maryam 19- 
29. The objective is to clear the confusions created 
vis-a-vis Mary—the sister of Musa (pbuh ai 
Mary —the mother of Isa (pbuh). This appendix 
includes 27 references and 5 notes. The author ka 
provided sufficient corroborative evidence to render 
groundless the criticism of the Orientalists against 
the Qur àn on this particular subject ? č 


(vi) Another appendix to Surah al-Qasas 28: 6 comprises 
an article written by Sher Mohammad Syed on 
the "Historicity of the Hämäns Mentioned in the 
Qur’än and the Bible.” It includes a refutation of the 
criticism against the Qur'an by such Orientalists as. 
George Sale, Wherry, etc., regarding the historicity 
of Haman who, according to the Qur'an, was a 
courtier of the Pharaoh to whom Musa (pbuh) was 
deputed as a Prophet by Allah.“ 

(vii) S.G. Mohiuddin'sarticle, “Was Muhammad Literate” 


is appended by Daryabadi to Surah al Ankabut 2> 
48 to authenticate the Muslim viewpoint on Prophet 
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27 142 This article comprises 

a miracle mentioned in the 

nus: he was swallowed by 





socammeu with CamSce 





Po 


Abdul Majid Daryabadi's Tafi ) 
; Siul. 


Qur'àn 


ashore surviving this supernatural 
` W a à : 
Likewise, the author has rebutte 


d the claim, 
who deny this miracle. Est per 


teasibility of this miracle, rati Es | 

scientists, physiologists and e f 

have often observed th 

have swallowed whole objects, Without m h ner) 

larger than the size of a man and later, Fret 
ured 


or seized with panic, or pangs of d 
t eath, i 
the whole.”» "ave eect 


: Marino 
“Perienced Whaler: 
5 


at sperm whales (A 


Bibliography: 


| At the end of Volume IV, Daryabadi has included 

bibliographical list of two hundred eleven (211) D 
classified into seven categories. Most of these books have 
been published from London, a few from Kolkata and Lahore 
The seven categories are: General Works of Reference 7, 
Works on Religion (97), Works on Archaeology, History, 
Biography, Geography and Travel (40), Works on Law, 
Ethics, Philosophy, Psychology, Sociology and Folh-lore 
(33), Works on Biology, Medicine,...(24), and Works on 
Language and Literature (10). This extensive bibliography 
is reflective of Daryabadi’s exhaustive study for writing 
his Tafsir-ul-Qur'an. He has not only corroborated his 
interpretation of every single Qur’anic word or verse with 
the views of the classical Muslim scholars, but also drawn 
upon huge stacks of books on Judaism, Christianity and 
Hinduism for the comparative religious studies. As in 
his Urdu Tafsir-i Mäjidi, so also in his English Tafsir-ul 
Qur'an, Daryabadi manifests his ijtihadic expertise: He a 
interpreted the Quríànic allusions to geography inthe 
light of the findings of the modern knowledge. ea 
he has ascertained the superiority of the Islamic ethics e 
only in the light of the recent studies in psychology f A 
ethics, but also vvith convincing rational arguments tos 14 
a chord with the hearts of the readers. He has also dra 


| 
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si nthropoloBY: studies “n sex, folk-lore, etc., in the 
up? i tion of his Tafsir ul-Qur an, 
repa’ db feature of Daryabadi’s Tafsir-ul Qur'an is 
Ano’ mre conclusive answers, in the light of modern 
that it pro" ey hie objections raised by Jews and Christians 
wnowledBe sical or modern writings against the Quran 
n their E igis the Quríàn as a guardian on the earlier 
paryabad! T i the Divine teachings of the earlier 


anecdotes of wisdom and justice, etc, by a 
ye study of the Qur'an and the earlier Scriptures, 

cing to the limelight that despite interpolations and 
Pes am truth cannot be suppressed. On the other hand, 
HAE is bold enough to declare that the present Bible 


isa compilation of the human interpolations. 


Daryabadi s elucidations of the Quranic teachings 
on marriage and divorce, polygamy, inheritance, interest, 
punishments, retribution, etc, comprise quietening 
refutation of the Orientalists’ allegations of intolerance 
and extremism against Islam; instead, for Daryabadi, such 
allegations better fit their religions. 


Daryabadi’s English Tafsir-ul-Quran is not an 
adaptation of his Urdu Tafsir-i Majidi; these are two 
independent works addressed to two different mindsets, 
the former to the Westerners and the latter to the Muslims.” 


Daryabadi's exegetical notes are worth-compiling in a 
separate book. Some exegetical notes are discussed below, 
the readers can better appreciate these only by approaching 
Tafir-ul-Qur'àn on their own. 


D a) Tn the exegetical note on Surah al-Baqarah 2: 47, 
aryabadi has highlighted that the superiority of the 






b) Regarding Surah al-Baqarah 2: 102, D a yabadi ade 
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the clarification that Prophet Solomon vvas not guilty of 
such sin as magic or disbelief or polytheism. In the i 
of modern evidence, Daryabadi substantiates the wae | 
of the Quríànic account on this subject against the Biblica 
account on the same. 


c) While as Abdullah Yusuf Ali does not accept Hara 
and Marit as angels, Daryabadi has no qualms in takin 
their Quranic designation in the literal sense. 6 
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To sum up the assessment of Daryabadi’s Tafsir-yj. 
Quran in English, it seems plausible to reproduce Aby’ 
Hasan Nadwi’s comparison of the former with Abdullah 
Yusuf Ali and Pickthall. Nadwi writes: "..., the translation 
and commentary on the Holy Quran by Abdullah Yusuf 
Ali was received well...The requirements of prosody, 
however, made it inevitable that he alter the word order of 
the sacred text. He had also occasionally to deviate from 
a literal rendering. Pickthall’s explanatory translation, on 
the other hand, is most readable. Although it too is not 
free from mistakes, it has an edge over other translations 
because of its fluency and gracefulness of style.” Nadwi 
further remarks: 


There was, however, the need for another 
English translation of the Holy Quran, 
complete with explanatory notes, which 
could be recommended with confidence to 
Muslims and non-Muslims... The author of 
such an exegesis inevitably had to expound 
the Quranic text in terms acceptable to 
scholars of Ahl al-Sunnah wa al-Jama'ah; 
to avoid putting forward his own views 
and ideas into the exegesis; to be fully 
conversant with Arabic lexicon and rules of 
grammar and to avoid apologetic approach 
in expounding the Quranic injunctions an 
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institutions; to have faith in Life-After-Death 
and the rewards and retributions promised 
in the Quran as divine pronouncements 
instead of taking them merely as symbolical 
expressions... to expound the significance 
of the Quranic injunctions in regard to 
polygamy, slavery, dowry, the execution 
of apostates, blood money, etc.... Taking 
all these factors into account, Abdul Majid 
Daryabadi's translation and commentary is 
undoubtedly unique and most acceptable 
among all the exegetical renderings of the 
Holy Quran so far attempted in the English 


language.” 


Conclusion 


Every Qur’anic exegesis responded to the epistemic 
and theological challenges of its time; Tafsir-ul-Qur au is no 
exception to this rule. It is worth-noting that sometimes the 
language of Tafsir-ul-Qur'än seems to have become archaic in 
comparison to the contemporary English usage and idiom. 
Likewise, many scientific findings upon which Daryabadi 
had drawn upon in 1939 while writing his Tafsir-ul-Qur an 
have been invalidated by the subsequent scientific research. 
However, even in the present time, the fruits of Darvabadi s 
gruelling hardwork, i.e., his elucidations of and research- 
findings on the Qur’änic personalities and places along with 
the comparative religions, are fully relevant and sustainable. 
This Tafsir bears thousands of unparalleled footnotes. It is 
high time that Daryabadi's Tafsir-ul-Qur an be made the 
subject of academic research and writings to introduce it on 
a larger scale for the benefit of the contemporary readers. 
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